From March to November 1948, 17 scientists made up the American-Australian Scientific Expedition (AASEAL) to Aboriginal North Australia. This expedition collected over 50,000 archaeological, ethnographic and natural history specimens from indigenous Australians. By examining a history of colonial collection strategies -especially those informed by modernism -it is possible both to understand the dynamics of AASEAL, from field experiences and encounters, collection strategies and general colonial attitudes towards indigenous Australians, to intercultural encounters.
colour films were also produced: Arnhem Land; Aborigines of the Sea Coast (also known as Life on the Sea Coast); and Birds and Billabongs (Mountford 1975:231) . In addition to the physical collections, each researcher was supplied with diaries and kept a daily log of events. These diaries are immensely valuable in understanding the dayto-day business of AASEAL as well as helping us to understand the paradigms that informed the individual members' work.
We get another perspective on these paradigms from a journalist and author by the name of Colin a patient who years ago was marked down as "dying" and whose treatment since has consisted mainly of pillow-smoothing and doses of pity' (Simpson 1951:186 (after Mountford 1956:xxii) regarding the 'pillow-smoothing' by non-indigenous Australians may have been influenced by an article published in The Argus in 1906. In this article the Bishop of North Queensland, discussing the work of the Church Missionary Society, is quoted as saying that: `any work they could do might be merely smoothing the pillow of a dying race; but that pillow should be smoothed' (Dewar 1995:9) .
From this emotional statement and with these words of the impending doom of Aboriginal society in mind, Christian evangelical work developed in Arnhem Land.
These brief sketches of mid-twentieth century western views on human nature assist in demonstrating one of the more common attitudes that existed in Australia-that indigenous Australian society would inevitably cease to exist as a race.
This naturally leads us to question where these attitudes originated. The discussion that follows traces the evolution of human thought and discusses how these and other attitudes towards indigenous Australians became firmly ingrained in the Australian psyche. So, before we get to the day-to-day specific of the AASEAL in North Australia, we need to situate it within the dominant modes of thought of the time.
The evolution of human thought
The evolution of human thought -at least as it is framed according to western, post-Enlightenment epistemology -has for this study, rather simplistically but also conveniently, been divided into three primary stages of increasing objectivity. The first stage is described as human beings explaining events as the outcome of the arbitrary actions of powerful but capricious gods (Foucault 1970:245; Layton 1997:186 ). This stage is described as a disordered body of learning in which all things in the world could be linked indiscriminately to humanity's experiences, traditions or credulities as revealed by Divine agency (Foucault 1970:51) . The second stage is what Foucault (1970:219) described as the 'Classical metaphysic' -a stage that resided in the gap between human beings' perception (or imagination) and the articulation this human perception had with the understanding and will of a single sentient God. Layton (1997:186) describes this as the formulation of metaphysical abstractions with Thomas Aquinas' idea of universals serving as an example (Blackburn 1994:3,22,23,387) . The third and final stage explained the world in terms of scientific truth that was based on a close and true observation of the world external to the self. This Foucauldian 'Classical order' distributed across a permanent space the non-quantitative identities and differences that separated and united things and which, in turn, had power over human beings' discourse (Foucault 1970:218) . Descartes most forcefully formulated the idea of a unitary human ego that existed in relation to an external world that the ego perceived by the five senses.
These sense perceptions are considered the primary means of knowing the world and the self.
Western Europe alone, it was claimed, had achieved the third and advanced stage of human thought (Layton 1997:186) . The first and second stages described above play only small roles in the theoretical ideas that inform this paper -those of leading to the influential stages concerning material culture and its uses in establishing and promoting worldviews. The third stage of scientific truth, however, deserves further discussion because of its eventual impact on indigenous populations world-wide.
Scientific truth (modernism)
The idea of scientific truth and the tradition of objective knowledge created during the Enlightenment overcame a period during which it was believed that acceptance of divinity revealed truth (Foucault 1970:219; Layton 1997:186) . A divinely ordained social order was replaced by the idea that the truth of how the world worked could be discovered by scientific investigation. In essence, modernity was concerned with the development of meta-narratives and grand overarching theories through which objective realities and truths could be defined. Examples of the omnipotent power of close, scientific observation include Linnaeus' scheme of taxonomy and Darwin's theory of natural selection (Foucault 1970:226; Layton 1997:186) . Foucault suggested that for modernism: 'the critical question concerned the basis for resemblance and the existence of genus ' (1970:162) . At the very foundation of this idea rested the belief that objective reality does exist and that people are capable of observing it,
recognising it for what it is and are capable of quantifying it. This notion of scientific truth arrived at by objective observation gave power to scientific knowledge and understanding arrived at by the operation of human reason upon the observed world (Layton 1997:186) .
The postmodern condition
Today researchers in many areas of the world regard themselves as no longer working in a modernist world but one that is postmodern. In other words these researchers no longer work in a knowledge environment characterised by the idea of an objective and invariable 'scientific truth', though there remain a great many positivist researchers in most disciplines. Postmodernism, as its name suggests, is defined principally in its reaction against modernism. Comte (in Layton 6 Before Farming 2003/1 (8)
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• there is no 'ivory tower' for the scientist to retreat into because all theories are political and must be judged by their practical effects on people's lives. Layton (1997:185) and Walsh (1995:131) have attempted to describe the ironic nature of postmodernism by stating that it means different things to different people and that it is characterised by a feeling of placelessness. Johnson (1999:165) argues that researchers' decline of confidence in the Enlightenment, in human perfectibility, or in intrinsic Truth is not so much an intellectual position as the way the world is at the end of the millennium. Pearce (1995:140) described postmodernism as producing a world in which the multiplicity of objects float free in a cultural landscape in which boundaries seem to have dissolved or become highly permeable. It is also evident that the concept of postmodernism is ironic because the word itself is used to dispute the possibility of any grand theory of human behaviour (Layton 1997:185) . Layton communities who share a common 'discourse' but that, while each discourse has its own rules, reference can nonetheless be made to structures and entities that exist independently of that discourse but which can affect its form because of the recursive relationship between structure and discourse (Bourdieu 1990; Johnson 1999:165-166; Layton 1997:186) . In our relationship with the material world, the philosophical and social uncertainties of the postmodern period have produced a reflexive state of mind in which the old hierarchies of value seem less secure and are perceived as social constructions rather than as explanations of natural truth (Pearce 1995:141 
Colonial collecting
Is it an obsession? An addiction? Is it a passion or urge, or perhaps a need to hold, to possess, to accumulate? (Muensterberger 1994:3) .
Muensterberger has given a general definition of collecting as: 'the selecting, gathering, and keeping of objects of subjective value ' (1994:4 (Alexander 1988:7) .
From this interest in the past in general terms comes an interest in collecting to preserve and control the past. It has been argued that sacred or magical values were attributed to ancient cultural remains and that this was followed by an interest in human relics for their own sake. Thus, there develops a secondary interest in recording and discovering human inheritance (Alexander 1988:8) . Childe's ideas on the relationship between material evidence and human cultures (Pearce 1992:8) .
During this period the artefact became a piece of primary evidence in a western view of natural and cultural development and was therefore placed upon an ascending (and descending) evolutionary ladder -as were human beings (Clifford 1988:228; Griffiths 1996:22; Pearce 1995:139) . It is also relevant that the dominant producers of knowledge -Victorian Europe -had a formal belief in the 'Great
Chain of Being' that asserted Victorian Europe's physical and intellectual superiority (Lovejoy 1964) .
Such superiority was Eurocentric and measured
by the presence and absence of certain types of objects such as the wheel, monumental architecture, writing and so forth. This science of classification is, in Gould's words: `a mirror of our thoughts, it changes through time and is the best guide to the history of human perceptions' (Elsner and Cardinal 1994:2). Thus, if classification is the mirror of collective humanity's thoughts and perceptions, then collecting is its material embodiment. It is within these ideas that the political rationality of modernist collecting emerges (Bennett 1995:89) . Foucault argued that the emergence of new technologies aimed at regulating the conduct of individuals and populations are characterised by their own specific rationalities and generate their own specific fields of political problems and relations (Bennett 1995:90) . Social (1995:126) . By the mid-nineteenth century, collections were rarely being formed without debate.
Pearce charts this process from roughly the eighteenth century into the early nineteenth century and isolates two common aspects of collecting.
The first such aspect concentrated upon art and natural history and manifested itself in important museums to which the general public was allowed.
The second aspect concentrated upon historical and exotic material with its exhibition being commercially organised. Between these two aspects the major private collectors lurked, often with a foot in both aspects of collecting (Pearce 1995:124) . The most common view held by Europeans at this time was that they were continually changing and evolving and could thus
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Colonial collections of portable art and intercultural encounters in Aboriginal Australia: May be analysed through 'history' whereas their nonEuropean objects of study -the 'primitive people', were timeless and were therefore subjected to a different form of analysis -'Anthropology' (Griffiths 1996:24-25; Clifford 1988:220-221 (Mountford 1949:782) .
AASEAL collecting of Aboriginal art in Australia
It is now important to discuss the processes considered their work as salvage (Clifford 1988:218,220,231,234,236; Elkin 1964:362; Griffiths 1996:25) . the Aborigines… the chore gave him a chance to win over the women with tidbits, so that they were persuaded to discard their filthy western garments… when he wanted them to pose for standard photographs' (Lamshed 1972:53) . During the same year, Mountford berated a group of indigenous men and women for walking across the area he was filming wearing western clothes (Lamshed 1972:107) . During the AASEAL's eightweek stay at Yirrkala, Mountford, with the assistance of McCarthy and Setzler, continued to collect bark paintings but also concentrated on carved animals and human figures (Mountford 1956:111) . Once the supply of bark for painting was exhausted at Yirrkala and Oenpelli, Mountford (1956:13) Colonial collections of portable art and intercultural encounters in Aboriginal Australia: May had no concept of money and were paid in kind with food, tobacco and cloth (Dewar 1995:82-84; Rose 1968:135) . The joining of the AASEAL with Gray's settlement proved to be practical as payment scales for artefacts and for work were already set (Elliott 1992:88). The process of selection lies at the heart of collecting, and as we shall see, the act of collecting is not simple; it involves both a view of inherited social ideas of the value which should (or should not) be attached to a particular object and which derive from the modern narratives… and impulses which lie at the deepest level of individual personality (Pearce 1992:7) .
Misunderstanding There is no evidence that McCarthy and Setzler had any dealings with the artist before the purchasing of the art works.
Conclusions
At the beginning of this paper I stated that I was 
